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It is an honour for me to be associated with the social encyclical of Pope Leo X111 and with those who in previous years have given this address. Rerum Novarum, ‘of new things’, was seminal - an official church response to the major crisis of the late 19th century, the exploitation of workers by wealthy industrialists. 
The first words of an encyclical are always significant.  In Rerum Novarum, Pope Leo clearly described the new and revolutionary change disturbing the nations of his day in, as he said, their social, political and economic spheres. This revolutionary change sprang from the application of science though industry and its subsequent implications for the relationship between workers and their masters.

The Pope’s words are blunt. He wrote of the misery pressing on the majority of the working class at the hands of hard-hearted and grasping employers so that the labour’s yoke has become little better than slavery. 
Equally strong was the way the encyclical confronted the misleading socialist remedies being offered based on class warfare.  It defended the right to private property, especially in the context of the God given natural right of workers and their families to have some control over planning their own futures. It accepted the growth of workers associations and defended the place of unions in worker-employer relations. 
In his encyclical the Pope also presented a way forward. He said that the church needed to cooperate with the State in creating a positive solution to the ‘new things’: enlightening the situation with principles of truth and justice; teaching about the respective rights of capital and labour; and warning about misguided solutions.  In conclusion, he called the church to draw the owners and workers together in what he termed friendliness. This word in Leo’s vision sits easily with terms used by later popes - dialogue and solidarity. 
I am fortified by his final urging for all believers to ‘put their hand to the work’, and, particularly as a priest, by his statement that, ‘Every minister of holy religion must bring to the struggle their full energy of mind and all power of endurance’, mustering love as the queen of virtues (1Cor 13:4-7).  

Recently I published a book called Let the Son Shine: An Australian Catholic Response to Climate Change. I believe it is in line with the tradition of social encyclicals developed over more than a century since Leo XIII. My book follows Leo’s model of describing a problem, recalling church teaching and exposing false solutions as it calls church believers and leaders to action. 
Many of us would be familiar with this model from the motto of the Young Christian Workers, ‘See Judge Act’. It was developed by Father Joseph Cardijn for the young working people in Belgium and restated by the bishops at the Second Vatican Council in their document ‘The Church in the Modern World’. They said, believers are called to ‘shed the light of faith on the major problems of our time’ in a systematic way (Nos 10-11). I put their phrase on my ordination card and have tried to live by it since. 

Systems matter. It is a break down in Earth’s cooling system that has led to climate change and it is our hanging on to outdated economic-systems that hinders our plans to reduce the greenhouse gases which force climate change. John Paul II alerted us to be aware of structures of sin and social sin and his teaching encourages us to analyse the systems involved in the climate change problem.

Working on the positive side of systems, I believe our faith reflection on the problem of climate change must be systematic and lead to systemic faith based action to face the problem.  I see it as a mission call, and to quote John Paul II on mission, to be carried out in dialogue and cooperation with others (Mission of the Redeemer 1990 No 56).
Catholics have positive gifts to bring to the table of cooperation on the problem of climate change.  As the then Minister for the Environment in the UK, David Milliband said to a Pontifical Meeting on Climate Change 2007, Christian belief both helps people to identify the central values they bring to the issue, and helps them find the courage to confront the urgent changes needed in their individual and community lifestyles. There is no reason for Catholics to fly away from the climate debate into denial or fantasy. Their tradition carries spiritual and moral pillars that support an active Catholic response to the climate problem, Leo’s ‘new thing’ in our time.
Prayer too matters when it comes to addressing climate change. A great difficulty for me in my seminary years was the apparent split between theology and prayer – the theology was cold and the prayer often lacked substance. I believe that a systematic faith response to the problem of climate change must be founded on an expanded theology of Creation leading to an expanded range of prayer, re-integrating theologies of Creation and Redemption as Pope Benedict has called for. 
Prayers in awe of the great mysteries revealed in Earth’s systems and our place in its story can well grow into prayers respecting scientists as messengers of God; prayers asking forgiveness for presumptuous lifestyles and arrogant misuse of Earth’s resources can grow into asking for courage to change life-styles;  prayers of compassion for the human victims seduced by the ‘Australian dream’ and faced with emotional turmoil can well develop into prayers of compassion for the suffering Earth itself. Pope John Paul II in 1990 said the Earth is suffering. We see it being violently pushed into a new stage of evolution and losing millions of her species, biocide (Rom 8:19-23; cf. John Paul II 1990 quoting Hos 4:3).
In this talk, I would like to briefly look at the Catholic Response in my book under the three headings of See Judge Act and finish with some reasons why I believe that making an active faith response to climate change is an opportunity for our faith to grow. Cardinal Martino at the end of the Pontifical Climate Change Meeting in 2007 said, the Gospel is always new, adapting as historical conditions change. 
Firstly To See

Evidence for climate change abounds. The Intergovernmental Panel on Climate Change (IPCC) gathers the work of some 2,500 scientists worldwide in an ongoing process. They paint the big picture and provide benchmarks for action - at least 20% greenhouse gas reductions by 2020 and 60% by 2050, importantly, based on 1990 levels. Alarmingly, impact predictions they made just a few years ago for 2030 have already emerged, such as the melting of glaciers and Artic ice. IPCC targets will have to be reset at higher levels. 

Good Australian data in climate change can easily be found on government websites, at all levels, as well as in the studies and campaigns by business groups and NGOs.  The beauty of the Australian sites is that they focus on particular local ramifications of climate change and so present the opportunity for us to tailor local preventive and remedial actions in our care for earth. Think globally and act locally is not an empty cliché. 
The physical impacts of climate change on Australia and its territories will range from severe to horrific - less water, higher temperatures, rising and acidic oceans, damaged infrastructure, loss of biodiversity, less food production and new human health issues. To give just one less known example: increasingly acidic oceans will cause a major decline on the ability of fish and sea creatures to develop calcium based bone and shells, and so lead to a steady decline on fish stocks. 
As part of seeing, climate change deniers must be confronted, regardless of their church or social status. I do not call them sceptics since scepticism is a respectable scientific word where reason is valued.  We must be truth tellers. Climate deniers ignore the totality of scientific data. They focus on one natural cycle or other, distorting the data to say climate change is natural and humans have no responsibility.  Sadly, scientific ignorance is often used by what is termed the carbon mafia and their PR machines to defend profits while ignoring human and environmental costs. The carbon lobby often cries job protection, while in reality they provide for less than 10% of the work force. They play dirty as they buy off some scientists or tug on the charitable heart strings of Christians with lies about concern for the world’s poor.
Beyond ignorance about science and deliberate distortions, I have tried to understand what else may motivate climate deniers.  I sense that often the environment is but the collateral damage in the cultural wars. Fixated on social change and unable to cope, climate deniers idealise the supposed moral order of a previous time and blame crazy environmentalists for disturbing that era.
However, this address is not primarily about the science of climate change but about how we can cultivate a faith response leading to action. Of course a prerequisite for making a faith response is having respect for the scientists and striving to understand what they are telling us. A prayer for wisdom at this stage is never out of place. Three seminal books that have helped me read the signs of the times are Tim Flannery’s The Weather Makers (reality with hope), Mark Diesendorf’s Greenhouse Solutions with Sustainable Energy (a way forward), and Guy Pearse’s High & Dry (carbon politics).
Secondly To Judge 
Religion can either reinforce the status quo or challenge it to transformation says Weber. For our faith reflection on climate change, Pope John Paul II has given us three very powerful phrases which flag a new era in the Christian journey - environmental concerns are integral to Catholic faith, ecological conversion, and ecological vocation. 
He has handed down a serious judgment on our environmental performance: 
humanity has disappointed God's expectations … . has without hesitation devastated wooded plains and valleys … disturbed the hydrogeological and atmospheric systems … Humanity is no longer the Creator's ‘steward’, but an autonomous despot
For our reflection, one of John Paul’s spiritual phrases on mission was developed at the launch of Catholic Earthcare Australia by Archbishop John Bathersby. He said: 

The entire life of Christians is an exploration into Christ. Each generation pushes back ever so slightly the envelope of that mystery … One of the most significant developments in Catholic understanding of the Christian mission in more recent times is its embrace of creation in all its beauty and vitality.
An expanded vision of Earth as part of the mystery of salvation really is frightening. We not only have a frightening moral responsibility as the most conscious beings within creation, but the intimate bond between humanity and Earth opens up realms of mystery that are also spiritually frightening. 
Faith reflection recognizes, as Pope Benedict XVI said, that Earth is the human family’s common home (Message 2008).  Australians must look again at the spirituality and practices of Australian indigenous peoples. We cannot deny that they respect the land from which they spring, their mother, and that they have lived lightly on the land for some 60,000 years. They have survived at least one great ice age. 

Another part of our faith reflection on climate change is to revisit Scripture asking what it says about humanity’s inter-correctedness with Earth. One stream is to recognize God's wisdom imbedded in Earth itself: If you would learn more, ask the cattle, seek information from the birds of the air (Job 12:7; 38:2). 
Another stream is to revisit the Scriptural language of prophecy as the voice of God. In our times, Earth has shown itself as loudly prophetic. In devastating New Orleans, Hurricane Katrina was prophetic in showing the consequences of human arrogance – local arrogance in clearing the mangroves and cutting canals which opened the city to disaster; global arrogance in increasing greenhouse gases that heat shallow waters like the Gulf of Mexico and increase the intensity of hurricanes.
Arguing from principles as a rational basis for faith judgements has a long history in Catholic Tradition. Social justice principles have grown to embrace the environmental dimension since Pope John Paul II’s Peace Day Message 1990. That short document is like a Magna Carter. Its environmental principles have grown to embrace others such as super-development, solidarity, precaution, biodiversity, environmental refugees and future generations. 
This expanded view of Catholic Social Teaching provides the principles needed to judge morally questionable ‘solutions’ to climate change being put forward. Problematic arguments are presented to support: economy first, clean-coal, bio-fuels, carbon trading and nuclear energy.  At first such debates seem to concern practical issues on which Catholic teaching has nothing to say. However, elements within them raise moral questions and demand at least some partial judgments using Catholic social principles. I commend the logical arguments based on principles being made by diverse faith groups.
Thirdly to Act

Climate change concerns us all. As members of key sectors in society we have helped raise the percentage of greenhouse gases in the atmosphere through our consumption, use of transport, demand for services and the like. Equally each of the sectors to which we belong – building, investments or whatever - can choose to make planned reductions. The agricultural and forestry sectors in particular are both major sources and potential sinks for carbon. City consumers need to work with their country cousins to help in a transition to new ways. 
One of our first actions might well be to learn the language of climate change. It would be a mark of respect for scientists. It is noteworthy that ecological language resonates with Catholic language: community, mutuality, inter-connectedness, regeneration, transformation. Our attitudes towards the environment can be changed by language. Calling jungle rainforest and swamps wetlands has helped many people to conversion. Learning the language of climate mechanisms – positive feedbacks, albedo effect, tipping points – are important if we are to help weigh up arguments and enter the climate dialogue about needed action. 

Everyone over eighteen votes. Governments at all levels have a vital role in framing laws and policies which create the proper circumstances in which we act communally on our climate choices. As voters we need to prepare our questions on government procurements, tax reform, infrastructure, research, foreign aid and the like and put them to political candidates or government bureaucracy. 

We can be encouraged by the initiatives taken by the Catholic Church in Australia - examples for us not only on making judgments but on practical action. In 2002 the bishops set up Catholic Earthcare Australia which has produced education materials and in 2005 it ran a professional three day Conference on Climate Change in Canberra. Recently it has started pilot projects on energy audits in Catholic institutions and schools. Some laity and Religious have been active in schools and eco-spirituality centres.  During World Youth Day 2008 focused on evangelisation and mission, Pope Benedict spoke no less than seven times on care for Earth.
As I said earlier, we have the data on the dire impacts of climate change and greenhouse gas reduction targets, we have the tools to make faith based judgments on the directions we should go, so now is the time to have the faith based courage to act.

Lastly about growth in Faith

In this last section, I want to speak about the opportunity to grow in faith given to us in our commitment to making a Catholic response to climate change. Pope Benedict said that we pray to be gifted with Hope as we face the historical reality where and when we live, and he wrote:
To pray is not to step outside history and withdraw to our own private corner of happiness. When we pray properly we undergo a process of inner purification … We must free ourselves from the hidden lies with which we deceive ourselves … it becomes a capacity for listening to the Good itself: No 33
I believe that growing a response to climate change is opening a new chapter in the evolving Catholic story. Cardinal Newman wrote about the development of doctrine, and Vatican II asked for renewal as a new reading of the signs of the times. We know that the Holy Spirit is the principal agent of the Church’s mission and that the history of humanity has had major turning points. Climate change will put a new shape on the world and, under the Spirit, it is our mission to discern and help create a new spiritual shape for the world.  
I was blessed to spend much of my life in the South Korean Church and be part of its enthusiastic adoption of Vatican II’s RCIA, the Rite of Christian Initiation of Adults. The official introduction to the rite has much to teach us. It explains a process of listening and conversion and, I believe, offers a model for us undergoing ‘ecological conversion’ as we systematically listen to what the Holy Spirit is saying to us about climate change. 

Pope Benedict at World Youth Day 2008 called for young people to be filled with the Holy Spirit, their teacher and companion, and to go forth and evangelise the world, helping create new relationships with God, among themselves and with the earth. Evangelising within the climate change debate presents an issue of substance. Concern for future generations is a major principle in that debate, so, rather than adults condemning young people as the ‘me generation’, adult believers might ask themselves if they are not the real me generation when it comes to decisions about greenhouse gas emissions and future generations. The Holy Spirit is inviting both young and old to look again at what following of Jesus really means in these times.
We do not know what new economic-social-political order and resultant new spiritual order might evolve as a result of climate change, but it is our ‘ecological vocation’ to be part of the process. John Paul II in Mission of the Redeemer says we are called to serve humanity. He goes to say that we are called to take an active part of the unfolding of the mystery of creation, to be converted in dialogue with others as we share common hopes and anguish. There is a lofty, if as yet unknown, journey ahead of us.
I would like to conclude with the prayer with which I ended by book.
Prayer in a Time of Climate Change

God, Creator and Sustainer,
free us from ignorance about your gift of Earth.

Inspire us to act together in respect for your gift and change our ways
as we relate to Earth’s rhythms with humility.

May we welcome the truth when scientists speak of climate change, and
reject false pathways designed to confuse.

Help us to urge our politicians to take moral decisions and urgent action in negotiating sustainable living.

Ground all our thoughts in your revealing Scriptures 
and the wisdom of holy women and men who have gone before us 
to help cultivate a new creation as followers of your Cosmic Son.

Give us a discerning spirit to work with the ecological and the human, 
the social and the economic realities of this world, 
and instil in us a spirit of respect and compassion 
able to imagine pathways of harmony. 

Amen. 
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