
PRINT POST PUBLICATION No. PP381667/00474

ECUMENICAL AND INTERFAITH COMMISSION, CATHOLIC ARCHDIOCESE OF MELBOURNE
NO. 69, MAY 2005

ECUMENICAL AND INTERFAITH COMMIS
SION (EIC)
383 Albert Street, (PO Box 146), 
East Melbourne, Victoria 3002.
Tel: 9926 5708 Fax: 9926 5617  
Email: ecum@melbourne.catholic.org.au
Website: www.melbourne.catholic.org.au/eic

bulletinINSIDE THIS ISSUE

CONTINUED ON PAGE 2  >

bulletinE C U M E N I C A L + I N T E R F A I T H

THE WORLD SALUTES POPE  
JOHN PAUL II – “THE GREAT” 
ECUMENICAL AND INTERRELIGIOUS 
LEADER OF THE 20TH CENTURY

K
ings and queens, princes and 
presidents, patriarchs, bishops 
and church leaders, rabbis, 
imams and monks attended 
the funeral of Pope John Paul 

II (1920-2005) on 8 April. The religious 
delegates included the Archbishop of 
Canterbury with a large Anglican delegation, 
Lutheran leaders from the LWF and Sweden, 
many prominent Jewish religious leaders 
(including the late Pope’s good friend, Rome’s 
former chief Rabbi Elio Toaff) and delegations 
of Hindu, Buddhist, and Muslim clerics. But 
the most noteworthy representations came 
from the Eastern churches. 

Not since the first millennium had a 
comparable delegation of Eastern patriarchs 
attended the funeral of a Western pope. 

Ecumenical Patriarch Bartholomew I 
of Constantinople was the most senior 
Orthodox prelate in attendance. The Russian 
Orthodox Church sent Metropolitan Kirill 
of Smolensk, the top ecumenical official 
of the Moscow patriarchate. The Greek 
Orthodox patriarchates of Alexandria and 
Jerusalem were represented by Metropolitan 
Petros and Bishop Theoktist. In all, 36 
prelates representing 12 Orthodox Churches 
attended, including the churches of Ukraine, 
Georgia, Serbia, Romania, Finland, Bulgaria, 
the Czech and Slovak republics, Cypress, 
Greece, Poland, Albania, and America. 

From the Oriental Orthodox churches 
came the Coptic patriarch of Egypt, Pope 
Shenouda III, Patriarch Abba Paulos of 
Ethiopia; Patriarch Mar Dinkha IV of the 
Assyrian Church and Catholicos Karekin II 
from the Armenian Apostolic Church, which, 
during the pontificate of John Paul II, had 
drawn very close to Rome. An envoy from 
the Eritrean Orthodox Church also attended. 

Despite a pre-conclave 
sermon in which Cardinal 
Ratzinger virtually declared 
war on “the dictatorship of 
relativism”, Pope Benedict 

emerged with declarations of peace and 
reconciliation on 20 April.

In his first statements, Pope Benedict 
XVI (previously Joseph Ratzinger) gave 
very clear indications of his intention 
to make Church Unity his chief 
“ambition”. The 264th successor to St 
Peter also put developing good relations 
with other faiths high on the agenda of 
his papacy. 

CAN THE WHOLE WORLD SAY  

‘HABEMUS PAPAM’?

“With great affection I also greet all 
those who have been reborn in the 
sacrament of Baptism but are not yet 
in full communion with us; and you, 
my brothers and sisters of the Jewish 
people, to whom we are joined by a 
great shared spiritual heritage, one 
rooted in God’s irrevocable promises”, 
Pope Benedict said in his 24 April 
Inauguration Homily. He then reached 
out to all people saying: “Finally, like a 
wave gathering force, my thoughts go 
out to all men and women of today, to 
believers and non-believers alike.”

Can the whole world say (as they 
very nearly did of John Paul II) that in 
Benedict XVI they “have a pope” who 
stands for them and with them as well 
as for and with Catholics? 

In his very first message to the 
church and world as pope he declared 
his “ambition” – for nothing less than 
full visible unity among Christians. 
Speaking of himself in the third person, 
he said:

“The current Successor [of St Peter] 
assumes as his primary commitment 
that of working tirelessly towards 
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the reconstitution of the full and 
visible unity of all Christ’s followers. 
This is his ambition, this is his 
compelling duty. He is aware that to 
do so, expressions of good feelings 
are not enough. Concrete gestures are 
required to penetrate souls and move 
consciences, encouraging everyone to 
that interior conversion which is the 
basis for all progress on the road of 
ecumenism.”

He stressed that the “purification of 
memory,’ which was so often evoked 
by John Paul II” was “even more 
urgent” today, and went on to say that 
he would:

“do all in his power to promote the 
fundamental cause of ecumenism. 
In the wake of his predecessors, he 
is fully determined to cultivate any 
initiative that may seem appropriate 
to promote contact and agreement 
with representatives from the various 
Churches and ecclesial communities.”

But already his gaze was turned 
beyond the boundaries of the Church 
and he addressed himself 

“to everyone, even to those who 
follow other religions or who are 
simply seeking an answer to the 
fundamental questions of life and have 
not yet found it. I address everyone 
with simplicity and affection, to 
assure them that the Church wants 
to continue to build an open and 
sincere dialogue with them, in a 
search for the true good of mankind 
and of society. From God I invoke 

unity and peace for the human family 
and declare the willingness of all 
Catholics to cooperate for true social 
development, one that respects the 
dignity of all human beings. I will 
make every effort and dedicate myself 
to pursuing the promising dialogue 
that my predecessors began with 
various civilizations, because it is 
mutual understanding that gives rise 
to conditions for a better future for 
everyone.”

In his homily at his inauguration 
on Sunday 24 April (appropriately it 
was also “Good Shepherd Sunday”), 
Pope Benedict again returned to the 
question of church unity:

“Here I want to add something: both 
the image of the shepherd and that 
of the fisherman issue an explicit call 
to unity. “I have other sheep that are 
not of this fold; I must lead them too, 
and they will heed my voice. So there 
shall be one flock, one shepherd” (Jn 
10:16); these are the words of Jesus 
at the end of his discourse on the 
Good Shepherd. And the account of 
the 153 large fish ends with the joyful 
statement: “although there were so 
many, the net was not torn” (Jn 21:11). 
Alas, beloved Lord, with sorrow we 
must now acknowledge that it has 
been torn! But no – we must not be 
sad! Let us rejoice because of your 
promise, which does not disappoint, 
and let us do all we can to pursue 
the path towards the unity you have 
promised. Let us remember it in 
our prayer to the Lord, as we plead 

“How can I not remember so many 
Christian Brothers – non-Catholics! 
And the rabbi of Rome and so 
many representatives of the non-
Christian religions! And how many 
representatives of the worlds of 
culture, of science, of politics and the 
means of social communication!”
Pope John Paul II’s Last Testament

with him: yes, Lord, remember your 
promise. Grant that we may be one 
flock and one shepherd! Do not allow 
your net to be torn, help us to be 
servants of unity!”

Following his inauguration, Pope 
Benedict met with the leaders of 
the other Christian Churches and 
Communities and with leaders of 
the world’s religions. Included were 
the representatives of 16 Orthodox 
churches, the Archbishop of 
Canterbury and a group of 15 other 
Anglican and Episcopal bishops from 
around the world, Lutheran bishops 
and pastors including the President 
and General Secretary of the Lutheran 
World Federation, and many other 
Christian leaders. Although the 
Jewish representatives were unable to 
be present due to the celebration of 
Passover, Muslim leaders were there, 
and the Holy Father addressed himself 
to them:

“I am particularly grateful for the 
presence in our midst of members 
of the Muslim community, and I 
express my appreciation for the 
growth of dialogue between Muslims 
and Christians, both at the local and 
international level,” he said. “I assure 
you that the Church wants to continue 
building bridges of friendship with the 
followers of all religions, in order to 
seek the true good of every person and 
of society as a whole.”

By these words, Benedict XVI has 
not merely reassured us that in his 
pontificate he will continue the great 
ecumenical and interfaith work of 
John Paul II, but he has shown that 
he will indeed make it his highest 
priority, encouraging all Catholics to 
join in these efforts and putting some 
real flesh on the relationships that 
his predecessor established. It is to be 
hoped that this most “conservative” of 
popes might, by his very endorsement, 
win over those within the Church 
who have (up till now) opposed 
the ecumenical movement and the 
development of good interfaith 
relations. We pray too that as he brings 
his message of peace to the world 
(following in the footsteps of Benedict 
XV during World War I) the world will 
have ears to listen, and perhaps find 
in this man a “pope for all people”, 
saying with us: “Habemus Papam!”

Instead of the 
usual western-
style pallium, 
Benedict XVI 
was vested 
with a pallium 
in the ancient 
style of the First 
Millennium – a 
style still used in 
the Eastern 
Church and 
familiar to us 
from icons of the 
Eastern church 
fathers.
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Yasser Soliman, retiring Chairman, Islamic 
Council of Victoria: “He was a man for the 
people not just Catholics but all people. He 
opened doors and built bridges that touched 
people’s hearts. I do not know if the Catholic 
Church and the Muslim world have ever been 
closer to each other in goodwill than during 
his term.” 

Orhan Cicek, Australian Intercultural 
Society: “His support and encouragement in 
interfaith dialogue, has greatly strengthened 
and helped in building bridges between the 
Muslim and Catholic  faith.”

Rabbi Jonathan Keren-Black, Leo Baeck 
Centre for Progressive Judaism: “Even in the 
process of his final illness and approaching 
and ultimate death, the Pope determined that 
the people of the world should learn from 
him, and indeed I think it will become clear 
that dying and death have been substantially 
de-mystified and discussed more readily 
and openly than has been the case for many 
years, perhaps generations. This will prove to 
be another example of the deep and lasting 
influence this great and wise man has had on 
the whole planet.”

The President of the National Council 
of Churches in Australia (NCCA), Rev. 
Professor James Haire, and the General 
Secretary of the NCCA, Rev. John 
Henderson: “While there is still separation 
between Rome and other Christians, we 
have walked a long way together and come 
much closer. Much of that journey has taken 
place during the time of John Paul II and 
with his encouragement. He was a person 
of high integrity, deep faith, and profound 
discipleship.” 

World Council of Churches General 
Secretary Rev. Dr. Samuel Kobia: “Pope John 
Paul II will be remembered as one of the most 
courageous spiritual leaders of our time. In 
the one ecumenical movement he constantly 
affirmed as irreversible the deep involvement 
of the Roman Catholic Church in ecumenism. 
In responding to the challenging issues 
for the church in the world, he opened a 
dialogue with other religious traditions, and 
addressed constantly issues of social justice 
and moral and ethical values.” 

The Archbishop of Canterbury, Most Rev. 
Dr. Rowan Williams: “Pope John Paul was a 
leader of manifest holiness and  a faithful and 
prayerful friend of the Anglican Church.”

Rabbi Marvin Hier, founder of the Simon 
Wiesenthal Center in Los Angeles: “No Pope 
did more for the Jews.” 

New York Board of Rabbis: “Declaring 
anti-Semitism a sin against God and 
humanity, the Pope repeatedly reminded the 
world that we could never again remain silent 
while people perish because of their race or 
religion.” 

Rev. Billy Graham, U.S. evangelist: 
“He was unquestionably the most 
influential voice for morality and peace in 
the world during the last 100 years.” 

Rev. Mark Hanson, president of the 
Lutheran World Federation: “Lutherans 
will always remember John Paul II as 
the pope who fostered an unprecedented 
growth in Lutheran/Roman Catholic 
relations. “ 

Bishop Frank Griswold, leader of the U.S. Episcopal 
Church: “His commitment to the unity of the church 
expressed itself in his personal willingness to meet 
with representatives of other faith communities and to 
invite those outside his own tradition to reflect on how 
the ministry of the Bishop of Rome might be of greater 
service both in the cause of Christian unity and the 

well-being of the world.” 
The Dalai Lama: “In spite of 

increasing age and declining physical 
health, his relentless efforts to visit 
different parts of the world and meet 
the people who lived there to promote 
harmony and spiritual values, exemplified 
not only his deep concern but also the 
courage he brought to fulfilling it.” 

Patriarch Alexy II, leader of the 
Russian Orthodox Church: “Pope John 
Paul personally, and his works and ideas, 
have had a strong impact on the world.” 

Ecumenical Patriarch Bartholomew 
I: “Pope John Paul II envisioned the 
restoration of the unity of the Christians 
and he worked for its realization.” 

Orthodox Metropolitan Kirill of 
Smolensk and Kaliningrad, of the 
Moscow Patriarchate: “ I sincerely hope 
that his memory will serve the cause 
of building up good relations between 
our Churches and will be the pledge for 
overcoming the present difficulties.” 

Shenouda III, Patriarch of the Coptic 
Church: “He was highly praised for his 
personal qualities and his participation 

in the ecumenical work and the relationship between 
the Catholic Church and the rest of the churches of the 
world.” 

Clifton Kirkpatrick, president, World Alliance of 
Reformed Churches : “We give thanks for a ministry 
in which, as a priest, bishop, and head of the Roman 
Catholic Church, he sought to bear witness to the 
Gospel in the contemporary world.” 

Catholicos Aram I, World Council of Churches: 
“His relentless effort to make the Gospel of Christ 
a living reality in the life of people, his unyielding 
prophetic witness to make the moral values the guiding 
principles of human societies, his firm commitment 
to the cause of Christian unity, his openness to other 
religions with a clear vision of living together as a 
reconciled community in the midst of diversities, and 
his continuous advocacy for justice, human rights 
and freedom made him an exceptional figure of great 
achievements.”

Messages from Religious Leaders 
on the legacy of Pope John Paul II 
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The opposition to Victoria’s 
Religious and Racial 
Vilification laws is 
gathering strength, and 
some Christian groups are 

seeking to gain the support of the 
Catholic Church in their push. They 
are particularly critical of the fact that 
the Archdiocese, through Fr Peter 
Kenny, sought to make an intervention 
to the Victorian Civil Arbitration 
Tribunal during the test-case “Islamic 
Council of Victoria vs Catch the Fire 
Ministries”. (The Uniting Church also 
sought to make an intervention.) The 
Commission has given deep thought to 
the question of the principles behind 
this discussion and issued a “position 
statement” called “Talking About 
Other Faiths”. 

It should be no surprise that, in 
line with the teaching magisterium 
of the Church and with Archbishop 
Hart’s own wishes, the Commission 
is committed to continuing dialogue 
with people whose faith differs from 
ours. We are taught 
that this is an integral 
part of the evangelising 
mission of the Church. 
Optimally, therefore, 
the best context to talk 
about other faiths is 
actually in dialogue 
with those who hold 
these differing beliefs. 

But circumstances 
will arise when it is 
necessary to speak 
about the beliefs of 
others when they 
are not present. For 
the Commission, 
this raises moral and 
ethical questions, 
rather than legal 
questions (although of 
course in the current 
climate, the legal 
questions are never 
too far off!). In such 
circumstances, we will 
ask ourselves how 
Christians ought to 
conduct themselves. 

Archbishop Hart 
has stressed that, 
while he “would 
not be in favour of a 
wholesale endorsement 
of [Victoria’s] law 
remaining as it is”, 

yet “all religious discussions should 
be conducted in an objective and 
appropriate way, so as not to incite 
hatred”.

The Commission has especially 
desired to highlight the obligations 
that arise for Christians out of 
the commandment to love one’s 
neighbour and the commandment 
not to bear false witness against one’s 
neighbour. The statement “Talking 
About Other Faiths” says:

“Christians should not regard the 
Victorian law as an infringement of 
their freedom to communicate the 
Christian faith, since the Christian’s 
own standards of just and ethical 
conduct should already preclude any 
activities of the kind forbidden by 
this legislation.”

The whole statement can be read 
on the Internet at: http://www.
melbourne.catholic.org.au/eic/eic-
publications.htm

Or contact our office on 9926 5708 
for a copy to be mailed to you.

Talking about  
other faiths

At the beginning of this year, 
Father Len Thomas (69 yrs) retired 
from membership in the Ecumenical 
and Interfaith Commission after 26 
years of service to ecumenism in 
the Melbourne Archdiocese. Father 
Len joined the Ecumenical Affairs 
Commission (as it was then called) 
in the mid-1970’s following the 
Melbourne Eucharistic Congress.

His retirement from official 
involvement in the Commission 
means that he has also handed over 
the reins as Editor of the Ecumenical 
and Interfaith Bulletin. Editing this 
publication was one of his major 
contributions to the Commission 
during his time of service.

In an article celebrating Fr Len’s 
contribution to the Church in On-
Line Catholics, Terry Monagle wrote:

“Len’s 15 years as mental health 
chaplain comes within almost 40 
years in thirteen parishes, spending 
26 years on the Ecumenical and 
Interfaith Commission of the diocese, 
and 22 as executive officer of Caritas 
in Melbourne. He has also committed 
22 years to executive positions in 
his local Rotary. He has always been 
moving into and opening himself to 
new experiences including a Taize 
retreat in Munich and seven months 
at the Asian Pastoral Institute in 
Manila...

“He has finished a Memoir whose 
title is Free to be Priest. Free for 
him seems to be code for ‘available 
to love and be loved’... He says that 
each new job has developed him, 
taken him to new areas of freedom 
and growth... ‘What about crises in 
faith?’ I ask. He says that there have 
been none... Len says that there is 
no prospect of retirement, but he is 
doing a course in spiritual direction 
so that he will have good work to do 
as his physical powers decline.”

Len’s book, Free to be Priest, is to 
be published by Spectrum and will 
be launched at St Bernadette’s, Bond 
Street, West Ivanhoe, at 2.30pm on 
11 June.

THANK YOU,  
FATHER LEN!
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I have been asked about the 
participation by members of 
the ‘Orthodox Church’ in the 
final commendation at the 
funeral Mass for John Paul II. 

Those who led this rite were 
in fact members of the Catholic 
Church, and its ‘foreign’ nature 
demonstrates the great liturgical 
variety that exists within the 
Catholic family.

There is a general lack of 
awareness by Western (Roman) 
Catholics that there are other 
branches of the Catholic Church 
apart from the Latin or Roman 
Rite. This is a pity, because it is the 
existence of these various traditions 
that makes the Church truly 
‘catholic’ and enriches the Church 
with diversity.

Most of the Eastern rites include 
both Orthodox groups that are not 
in communion with Rome and 
Catholic groups that are. The latter 
are known as Eastern Catholic 
Churches.

There are three liturgical 
Christian traditions: Roman, 
Antiochene and Alexandrian. All 
liturgical rites belong to one of 
these three groups. The tradition 
from Antioch is the most fruitful, 
with three subdivisions within it. 

After the Roman rite, the 
Byzantine rite, a subdivision of 
Antioch via Cappadocia, is the 
largest, covering different churches 
in Greece, Bulgaria, Serbia, Russia, 
Ukraine and elsewhere. 

There are three Eastern rite 
bishops in Australia: Ukrainian, 
Melkite (both Byzantine tradition), 
and Maronite, which is an 
Antiochene (Lebanese) tradition.

Because the Eastern Catholic 
Churches are in communion with 
Rome, their priests and bishops 
may concelebrate with Latin rite 
priests, and Western (Latin rite) 
Catholics may receive communion 
at a celebration of the Eucharist in 
an Eastern Catholic Church. But 
this does not mean that there is no 
difference between the two.

The Eastern rite Churches have 
different emphases in theology. 
For example, they give greater 
importance to the Holy Spirit 
than we do in the West. They 
follow a different Canon Law, as 

demonstrated by the fact that 
married men can be ordained to 
the priesthood (although, as in the 
West, a priest cannot marry after 
ordination). 

They have different traditions 
and structures in their liturgy. One 
of the most obvious examples of 
this is in the area of initiation. 
Unlike the west, the Eastern 
Church has maintained the unity 
of the sacraments of initiation, 
and baptism, confirmation (or 
‘chrismation’) and first communion 
are celebrated together for both 
adults and infants.

After a talk I gave recently to 
parents of children preparing for 
confirmation and first communion, 
I was approached by parents 
whose child had been baptised in a 
Ukrainian Rite Church in Sydney. 
The baptismal certificate, which 
they had with them, quite clearly 
indicated that the child had also 
been chrismated and received 
communion. They had come along 
to the preparation class because a 
Roman Catholic priest in another 
place had told them that these 
sacraments weren’t recognised 
and that their child would have 
to be confirmed and receive first 
communion in a Catholic  
Church.

The parents were delighted 
when I informed them that this 
was certainly not the case and that 
their child, as they had always 
understood, was in fact a fully 
initiated member of the Catholic 
Church and had been since he was 
a few months old.

I wonder how many other 
children from Eastern rite 
Churches have been ‘reconfirmed’ 
as the result of someone’s 
ignorance about who belongs to 
the Catholic Church family. 

Roman Catholic practice and 
theology are not the only Catholic 
practice and theology. There are 
other ways of being Catholic, 
as was so well illustrated by the 
vestments, chanting, small hand-
held crosses, and other symbols 
and gestures used by His Beatitude 
Stephanos II Ghattas, the Coptic-
Catholic Patriarch of Alexandria, 
His Holiness Gregory III Laham, 
the Melkite Catholic Patriarch of 
Antioch, and other Eastern rite 
Catholic clerics at the funeral of 
John Paul II.

Eastern Rite  
Catholic Churches

IS BROTHER ROGER OF 
TAIZE A CATHOLIC?

Here is a comment from a Catholic Blogsite called 
"Openbook" run by Amy Welborn (http://amywelborn.
typead.com) about the fact that Brother Roger of 
Taize, who turned 90 this May, was the first person to 
receive communion at the funeral of Pope John Paul II 
from none other than Cardinal Joseph Ratzinger (now 
Benedict XVI):

Almost unnoticed by the world’s media looking 
for sensations at the memorial service for John 
Paul II, Ratzinger quietly 
communed Brother Roger 
Schutz, the Swiss Protestant 
pastor and founder of 
the vibrant ecumenical 
community in Taizé, France.

Benedict XVI, arguably the 
foremost Catholic theologian 
of our time, has always been 
an ecumenist, though never 
a fuzzy one. If he gives the 
Sacrament to a member of 
another Christian church 
– and Schutz was not the only one-he makes it 
abundantly clear he consider this person a fellow 
member of the mystical Body of Christ, which is 
the Church.

This is not the way narrow-minded blockheads 
behave.

There is nothing stiff, hard or dogmatic about 
Benedict XVI. He is, as those close to him have 
always insisted, simply a “coherent thinker,” 
and coherence is precisely what the confused 
secularized world appears to be longing for.

It is well worth listening to the ecumenical 
tenor of his vision for faith to leave its ghetto by 
going public with a property that is intrinsically 
its own – the suffering God (a favorite expression 
by Protestant theologian Dietrich Bonhoeffer) 
who is also judge.

“This God,” Ratzinger wrote in a frontal attack 
on postmodern relativism, “is the God setting 
standards for us; the God whence we originate 
and where we shall return.”

Now, there’s been discussion about Brother 
Roger...for example on this board at Ship of 
Fools (http://forum.ship-of-fools.com/cgi-bin/
ultimatebb.cgi?ubb=get_topic;f=2;t=006313) A 
member of the board just up and emailed Taize 
and asked – is Brother Roger RC or what now? 
The answer is somewhat enigmatic:

Thank you for your email asking about Brother 
Roger receiving communion at the recent funeral 
Mass for Pope John Paul II.

Perhaps the simplest answer to your question is 
to share with you a quotation from one of Brother 
Roger’s most recent books:

“Can I recall here that my maternal grandmother 
discovered intuitively what was like a key to the 
ecumenical vocation and that she opened up a way 
of working it out for me? Marked by the witness of 
her life and following her example, and while still 
quite young, I found my own Christian identity by 
reconciling in myself the faith of my origins with 
the mystery of the Catholic faith, without rupture of 
communion with anyone.” 

With warmest good wishes,
Brother Thomas

BY ELIZABETH HARRINGTON 
(First published in Liturgy Lines, 8 May 2005)
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HELPING MARRIAGES OF PARTNERS 
FROM DIFFERENT CHURCHES 

I
nterchurch families are Christians who marry across 
denominational boundaries – often to a Roman Catholic. 
These “mixed marriages” have been seen by the churches 
as a problem. For many such families it is the division 
between their churches which is seen as even more of a 

problem.
When thinking of marrying, questions often arise such as:

“Where do we hold the wedding?”
“Who will the celebrant(s) be?” 

There are further questions such as:
“Where do we baptise our children?”
“Which Church(es) will we attend for worship?”
“How do we pray together?”
“Can we ever share the Eucharist?” 
In many countries, Associations of Interchurch Families 

provide a support network for these families, as well as 
for their extended family, friends and associated clergy. An 
information service is provided based on the lived experience 
of others as well as theologically accurate details of Vatican and 
other authoritative statements on changes which have occurred 
within churches post Vatican II. Many of these changes are not 
well known.

Pope John Paul II said of these families “You live in your 
marriage the hopes and difficulties of the path to Christain 
Unity. Express that hope in prayer together, in the unity of 
love.”

Dr Visser t’Hooft, General Secretary of the World Council 
of Churches said in 1963 “Mixed marriages are not only 
important in themselves, but also test cases of the reality and 
the depth of the ecumenical attitude of the churches.”

Many clergy find the 
assistance available from 
the Interchurch Families 
Association web site and 
the available printed 
material a great help. 
Clergy who already 
jointly provide pastoral 
support to the families, 
contribute a great deal, 
and this sometimes 
results in drawing the 
two churches together 
more closely, in 
community, worship and 
prayer. 

Church leaders and 
theologians have begun 
to ask “What can we 
learn from these families 
about Christian Unity?”

For the Roman Catholic Church, the seeking of Christian 
unity is non-negotiable, a position strongly taken by Pope John 
Paul II and his successor, Pope Benedict XIV.

Interchurch families offer HOPE, a CHALLENGE and an 
EXAMPLE to the churches as they seek to come together. The 
partners are united by both baptism and marriage. Their love 
brings together two families with distinctive traditions in a new 
common Christian identity. They live together under the same 
roof and share all that they have, including what is the best 
of both church traditions, with their children, many of whom 
have a sense of double belonging as they try to create harmony 
between the churches.

Interchurch couples began meeting in the 1960s. There are 
now groups in more than 12 countries. There is a web page at 
www.interchurchfamilies.org

 NEWCASTLE 2005 INTERFAITH FAMILIES 
ASSOCIATION INTERNATIONAL CONFERENCE

Australian Interchurch Families 
Invite you to an 

INTERNATIONAL 
CONFERENCE
Sharing our Dream 
Downunder
18-22 August 2005 

(Conference starts with 
registration and evening meal 
on 18 August and concludes 
after lunch on 22 August) at
Noah’s on the Beach, 
Newcastle, NSW, Australia
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 NEWCASTLE 2005 INTERFAITH FAMILIES 
ASSOCIATION INTERNATIONAL CONFERENCE

The aims of the  Newcastle 
Conference are: 
• To bring interchurch families, 

their supporters and clergy from 
across Australia to a first meeting 

• To enable an exchange of 
experiences between Australian 
interchurch families and similar 
families from around the world 

• To commence a dialogue with 
Australian church leaders on 
how the churches might further 
support interchurch families

• To commence a dialogue  with 
Australian church leaders on 
the role the lived experience of 
interchurch families can play in 
the realisation of  Christian unity.

Guest Speakers: 
Rev Dr Gerard Kelly (Roman 
Catholic, Australia), Canon Martin 
(Anglican) and Ruth Reardon 
(Roman Catholic) (AIF UK), The 
Rev. Dr Chris Budden (General 
Secretary, Uniting Church in 
Australia, New South Wales 
Synod), Elizabeth Harrington 
(Roman Catholic – NCCA Rep), 
Bishop Graeme Rutherford 
(Anglican Co-chair AustARC)

Who is the Conference for? 
Primarily, for couples and families 
in an interchurch marriage, or 
thinking about such a marriage 
(usually a Roman Catholic and a 
Christian of another communion). 
Clergy and parents of interchurch 
couples are also very welcome. 
There will be separate but 
integrated programs for children 
and young people. 

Worship: 
As in our marriages, the conference 
will take place in the context of 
prayer and worship. Worship will 
include a Roman Catholic Saturday 
Vigil Mass and a Sunday Morning 
Eucharist in an Anglican/Protestant 
tradition. All participants are 
welcome at both.

Where is it to be held? 
Noah’s on the Beach is a hotel and 
conference centre in Newcastle, 
New South Wales, Australia, with 
excellent facilities. Conference 
Rooms overlook the beach, ocean 
and in August, the possibility of 
spotting whales. Most participants 
will be accommodated in the hotel 
where all rooms have en suite. 

Breakfast will be served in the 
Dining Room each morning.

Supporters/Speakers/Workshops:  
Several distinguished Australian 
church leaders have signified their 
wish to be present, to speak with 
us and listen to our stories and 
dreams. A principal focus will be 
on the document: “Interchurch 
Marriages, Their Ecumenical 
Challenge and Significance for Our 
Churches” (available from Pauline 
Books and Media) – the report of 
the Australian national dialogue 
between the Roman Catholic 
Church and the Uniting Church in 
Australia. This took place over five 
years and was published in 2001. 
It was adopted by the Uniting 
Church Synod and the Australian 
Catholic Bishops’ Conference. A 
second document discussed will be 
“Interchurch Families and Christian 
Unity” – the 2003 Rome document, 
available from the Conference 
organizers for A$5 (incl. postage)

Program Friday and Saturday:
Keynote speakers, panel 
presentations, time for 
conversations on input, round table 
and small group discussions, telling 
( writing?) our stories, outlining 
our dreams. Innovative dinner both 
evenings.

Sunday Activities and Tours:
Join in bus tours to the Hunter 
Valley Vineyards or Dolphin and 
Whale watching (boat) at Port 
Stephens (number dependent). 
For a relaxing day independently 
explore famed beaches, watch 
for whales, enjoy the harbour 
foreshore, take some historic walks, 
visit shopping malls, art galleries, 
museums or just enjoy the sea 
breezes.

For more information and 
booking form, go to http://www.
interchurchfamilies.org/confer/
australia/australia.shtm 
on the Internet, or phone  
(02) 4945 0200. Printable 
brochures are available on the 
Web page under Conferences 
– international.
or write to: 
PO Box 66, 
Swansea NSW 2281 
E-mail: Australia2005.
Aus@interchurchfamilies.org 



Who are the authors of this 
document? 

The text Mary: Grace and Hope 
in Christ, also known as the Seattle 
Statement, is the work of the Anglican 
– Roman Catholic International 
Commission (ARCIC), which is the 
official instrument of theological 
dialogue between the Catholic Church 
and the Churches of the Anglican 
Communion. 

What authority does the text carry? 
Mary: Grace and Hope in Christ is 

the work of ARCIC, and is published 
under the Commission’s authority 
with the permission of the Anglican 
Communion Office and the Pontifical 
Council for Promoting Christian Unity. 
It is not an authoritative declaration 
by the Catholic Church or by the 
Anglican Communion, who will 
study and evaluate the document. 
The authorities who appointed 
the Commission have allowed the 
statement to be published so that it 
may be reflected upon and discussed. 

What were Anglicans and Catholics 
able to say together about Mary prior 
to the present document? 

ARCIC had briefly addressed the 
subject of Mary once before, in the 
1981 statement Authority in the 
Church II. Paragraph 2 of the Seattle 
Statement outlines the significant 
degree of agreement about Mary in 
1981, then proceeds to quote the 
earlier text in pointing to remaining 
differences which the present 
document sets out to address, focusing 
in particular on the Marian dogmas: 
‘The dogmas of the Immaculate 
Conception and the Assumption raise 
a special problem for those Anglicans 
who do not consider that the precise 
definitions given by these dogmas are 
sufficiently supported by Scripture.’

How does Mary: Grace and Hope 
in Christ set forth foundations from 
which to address the two Marian 
dogmas? 

Since its inception, ARCIC has 

  “Mary:  Grace and Hope
   in Christ”:
AN INTRODUCTION TO THE LATEST ANGLICAN 
ROMAN CATHOLIC INTERNATIONAL COMMISSION 
(ARCIC) DOCUMENT

sought to carry out a dialogue 
‘founded on the Gospels and on the 
ancient common traditions’ (Common 
Declaration of Pope Paul VI and the 
Archbishop of Canterbury, Dr Michael 
Ramsey, 1966), thus attempting to 
‘discover and develop our common 
inheritance of faith’ (paragraph 4). 
This attentiveness to our common 
foundations gives shape to the first 
two sections of the document.

The first major section of the 
document (paragraphs 6-30) traces 
the place of Mary in the Scriptures. 
Constituting almost 1/3 of the entire 
statement, this section could be 
used independently of the rest of the 
document, as a study of the place of 
Mary in Scripture (cf. paragraph 80). 
The text notes that the Scriptures 
‘bear normative witness to God’s plan 
of salvation’, so they are the natural 
starting point for ARCIC’s reflections. 
The text concludes by noting that ‘it is 
impossible to be faithful to Scripture 
without giving due attention to the 
person of Mary’ (paragraph 77). The 
treatment of Mary in the Scriptures is 
summarized in paragraph 30: 

“The scriptural witness summons 
all believers in every generation to call 
Mary ‘blessed’; this Jewish woman of 
humble status, this daughter of Israel 
living in hope of justice for the poor, 
whom God has graced and chosen to 
become the virgin mother of his Son 
through the overshadowing of the 
Holy Spirit. We are to bless her as the 
‘handmaid of the Lord’ who gave her 
unqualified assent to the fulfilment 
of God’s saving plan, as the mother 
who pondered all things in her heart, 
as the refugee seeking asylum in a 
foreign land, as the mother pierced 
by the innocent suffering of her own 
child, and as the woman to whom 
Jesus entrusted his friends. We are 
at one with her and the apostles, as 
they pray for the outpouring of the 
Spirit upon the nascent Church, the 
eschatological family of Christ. And 

we may even glimpse in her the final 
destiny of God's people to share in her 
son’s victory over the powers of evil 
and death.”

The second section of the text deals 
first (paragraphs 31-40) with Mary 
in the ‘ancient common traditions’, 
that is, in the early Church Councils 
which are authoritative for both 
Anglicans and Roman Catholics, 
and in the writings of the ‘Fathers of 
the Church’, theologians of the first 
centuries of Christianity. The text 
stresses the central importance of the 
early Church’s understanding of Mary 
as Theotókos (the Mother of God the 
Word incarnate, the ‘God bearer’). The 
text then proceeds (paragraphs 41-46) 
to review ‘the growth of devotion to 
Mary in the medieval centuries, and 
the theological controversies associated 
with them’, showing ‘how some 
excesses in late medieval devotion, 
and reactions against them by the 
Reformers, contributed to the breach 
of communion between us’ (summary 
from paragraph 77). Finally, the 
section concludes (paragraphs 47-51) 
by tracing subsequent developments 
within both Anglicanism and the 
Roman Catholic Church, and notes 
the importance of seeing Mary as 
inseparably linked with Christ and the 
Church.

How does the Mary document 
approach the dogmas of the 
Immaculate Conception (defined in 
1854) and the Assumption of Mary 
(defined in 1950)? 

The convergence which is set 
forward in the first two sections of 
the text provides foundations within 
which to approach the two dogmas. 
The third section begins by looking 
at Mary and her role in the history 
of salvation within the framework 
of ‘a theology of grace and hope’. 
The text appeals to St Paul’s letter to 
the Romans (8:30), wherein he sets 
forward a pattern of grace and hope 
operative in the relationship between 
God and humanity: ‘those whom God 
predestined he also called; those whom 
he called he also justified; and those 
whom he justified he also glorified’ 
(Romans 8:30).
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This pattern is clearly seen in the life 
of Mary. She was ‘marked out from the 
beginning as the one chosen, called 
and graced by God through the Holy 
Spirit for the task that lay ahead of her’ 
(paragraph 54). In Mary’s freely uttered 
fiat – “let it be done to me according to 
your word’ (Luke 1:38) – we see ‘the 
fruit of her prior preparation, signified 
in Gabriel’s affirmation of her as 
‘graced’ ” (paragraph 55). In paragraph 
59, the text links this affirmation to 
what is being professed in the dogma 
of the Immaculate Conception of 
Mary: 

“In view of her vocation to be the 
mother of the Holy One (Luke 1:35), 
we can affirm together that Christ’s 
redeeming work reached ‘back in 
Mary to the depths of her being, and 
to her earliest beginnings. This is not 
contrary to the teaching of Scripture, 
and can only be understood in the 
light of Scripture. Roman Catholics 
can recognize in this what is affirmed 
by the dogma – namely ‘preserved 
from all stain of original sin’ and ‘from 
the first moment of her conception.’ ”

In turn, the document proposes 
that just as grace was operative at the 
beginning of Mary’s life, so too does 
Scripture offer foundations for trusting 
that those who follow God’s purposes 
faithfully will be drawn into God’s 
presence. While ‘there is no direct 
testimony in Scripture concerning 
the end of Mary’s life’ (paragraph 56), 
‘when Christians from East and West 

through the generations have pondered 
God’s work in Mary, they have 
discerned in faith ... that it is fitting 
that the Lord gathered her wholly 
to himself: in Christ, she is already 
a new creation...’ (paragraph 58). 
Again making a connection between 
this understanding of grace and hope 
operative in Mary’s life and the dogma 
of the Assumption of Mary, the text 
notes: 

“we can affirm together the teaching 
that God has taken the Blessed Virgin 
Mary in the fullness of her person 
into his glory as consonant with 
Scripture and that it can, indeed, only 
be understood in the light of Scripture. 
Roman Catholics can recognize that 
this teaching about Mary is contained 
in the dogma” (paragraph 58). 

The Commission does not entirely 
resolve the differences between 
Anglicans and Catholics regarding the 
two dogmas, for the above conclusions 
pertain to the Marian content of the 
dogmas, not the authority by which 
they were defined. Nonetheless, 
ARCIC’s drafters feel confident in 
proposing that if the arguments laid 
forth in the Mary document were 
accepted by the Anglican Communion 
and the Catholic Church, this ‘would 
place the questions about authority 
which arise from the two definitions 
of 1854 and 1950 in a new ecumenical 
context’ (paragraph 78; cf. paragraphs 
61-63).

What does the text say about Marian 
devotion? 

The final major section of the 
document (paragraphs 64-75) 
addresses the place of Mary in the life 
of the Church, touching on questions 
pertaining to Marian devotion. 
The section begins with a strong 
affirmation: ‘We together agree that 
in understanding Mary as the fullest 
human example of the life of grace, 
we are called to reflect on the lessons 
of her life recorded in Scripture 
and to join with her as one indeed 
not dead, but truly alive in Christ’ 
(paragraph 65). The text stresses that 
Marian devotion and the invocation 
of Mary are not in any way to obscure 
or diminish the unique mediation of 
Christ. It concludes: 

“Affirming together unambiguously 
Christ’s unique mediation, which bears 
fruit in the life of the Church, we do 
not consider the practice of asking 
Mary and the saints to pray for us as 
communion dividing.... we believe 
that there is no continuing theological 
reason for ecclesial division on these 
matters.”

Read the whole introduction at: 
http://www.anglicancommunion.org/
acns/articles/39/75/acns3978a.cfm

The whole report is currently in 
publication by Continuum/Morehouse 
Publishing USA/UK.

You are invited to a seminar on

‘MARY: GRACE AND 
HOPE IN CHRIST’
at Catholic Theological College
278 Victoria Parade,  
East Melbourne on Thursday, 
9 June 2005. 2pm-4pm

 
“Mary: Grace and Hope in Christ” 

is the latest Joint Agreed Statement 
from the Anglican-Roman Catholic 
International Commission (ARCIC), 
released on May 16th in Seattle and 
London. It is the first such ecumenical 
agreement on the place of Mary in 
Christian faith and life, and comes after 
five years’ dialogue. 

The Statement follows on from the 
previous work of ARCIC, The Gift of 
Authority and is noteworthy for the 
way it receives scriptural testimony 
to Mary. It traces the development of 
Marian devotion and doctrine, considers 
the decree on Immaculate Conception 
and the dogma of the Assumption, 
and reflects on the place of Mary in 
Christian faith and life in the light of 
Vatican II and recent developments in 
the Anglican Communion. 

The seminar will outline the 
Statement’s background, including the 
problems in doctrine and devotion about 
Mary which it seeks to address, and 
will seek to explore in what sense the 
Statement represents an ecumenical step 
forward.

Nicholas Sagovsky, one of the 
Anglican drafters of the Statement, 
who is visiting Australia, will lead the 
seminar, with responses from the two 
Australian members of ARCIC, Peter 
Cross (Roman Catholic) and Charles 
Sherlock (Anglican). 

All are welcome.
Copies of the Statement are expected 

to arrive in Australia by the end of 
May, and be available on the Vatican, 
Anglican Communion and pro unione 
websites.

The Rev. Canon Dr. Nicholas 
Sagovsky is Canon Theologian at 
Westminster Abbey and Visiting 
Professor in Theology and Public Life 
at Liverpool Hope University College. 
His most recent book is Ecumenism, 
Christian Origins and the Practice of 
Communion (Cambridge: Cambridge 
University Press, 2000). He is currently 
working on a study of ‘Christian 
tradition and the Practice of Justice’.

The Rev. Dr. Peter Cross teaches 
Theology at Catholic Theological 
College, and is the priest of St Joan of 
Arc, Brighton. The Rev. Canon Dr. 
Charles Sherlock is the Registrar and 
Director of Ministry Studies, Melbourne 
College of Divinity. 

Nicholas, Peter and Charles have been 
members of ARCIC since 1991.
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In 2002, the Commonwealth 
Government, through the 
Department of Immigration and 
Multicultural and Indigenous 
Affairs, commissioned the 

Australian Multicultural Foundation in 
association with the World Conference 
on Religion and Peace (Australian 
chapter) and RMIT and Monash 
Universities, to conduct a series of 
consultations with religious, government 
and community organisations. The final 
product of this research is “Religion, 
Cultural Diversity, and Safeguarding 
Australia”. It is part of a broader study 
in religion, cultural diversity and social 
cohesion in contemporary Australia.

The fundamental approach of 
the project was to place the role 
and activities of religion and faith 
communities within the context of the 
creation of social and moral capital, 
and to relate them to citizenship in a 
multicultural democracy built around 
the four principles of (1) civic duty (2) 
cultural respect (3) social equity and 
(4) productive diversity as outlined 
in the 1999 report of the National 
Multicultural Advisory Council, 
Australian Multiculturalism for a New 
Century: Towards Inclusiveness.

The project was conducted by three 
researchers:

Professor Desmond Cahill, Professor 
of Intercultural Studies, is head of RMIT’s 
undergraduate international and cross-
cultural programs. He is Chairperson 
of the Australian chapter of the World 
Conference on Religion and Peace, and 
a member of the Catholic Interfaith 
Committee.

Professor Gary Bouma, Professor of 
Sociology, is the associate dean (research) 
at Monash University’s Faculty of Arts. 
He is a leading religious sociologist, and 
is widely published in the area of religion 
and cultural diversity. He is Deputy 
Chairperson of the Australian chapter of 
the World Conference on Religion and 
Peace.

Mr Hass Dellal OAM has been the 
Executive Director of the Australian 
Multicultural Foundation since 1989. 
He is currently Special Adviser to the 
National Police Ethnic Advisory Bureau, 
a Trustee of the European Multicultural 
Foundation and a former commissioner 
of the Victorian Multicultural 
Commission.

The project aimed to examine the 
place and function of faith traditions 

Religion, Cultural Diversity and 
Safeguarding Australia
NEW INTERFAITH RESOURCES AVAILABLE ON THE NET

and religious groups in an increasingly 
multicultural Australia operating 
in a world that is also increasingly 
globalised. It aimed to identify current 
and emerging issues as a basis for policy 
recommendations to government, and 
provide a basis for informed debate and 
concrete action in different sectors of the 
Australian community. It also indicated 
areas for further research and exploration.

Aims of the project:
• to profile the current religious diversity 

context in Australia within a brief 
historical framework, and map the 
extent of inter-faith dialogue and co-
operation

• to examine the current contribution 
that religious frameworks and religious 
groups are currently making and can 
make to the development of the four 
civic values of civic duty, cultural 
respect, social equity and productive 
diversity

• to identify current and emerging issues, 
challenges and possibilities regarding 
the interface of religious groups with 
Australian society and each other, 
including areas for further research and 
exploration

• to document and analyse recent 
occurrences of racist and bigoted 
attacks, both verbal and physical, on 
faith communities and their members, 
including post-September 11, and to 
develop educational material about 
Islam, the Islamic diaspora and the 
history, role and contribution of Muslim 
Australians

• to suggest policy and program initiatives 
that foster a healthy, interactive religious 
diversity and that utilizes religion as an 
asset and resource for Australia’s social, 
political and economic well-being in a 
globalising world

• to develop material for an information 
kit to facilitate and encourage dialogue, 
interaction and co-operation between 
Australia’s faith communities at local, 
state and national level

• to investigate the feasibility of Australian 
inter-faith bodies and structures to 
advise the Council for Multicultural 
Australia and other government and 
non-government bodies

• to investigate data sources for the 
construction of an electronic network 
for the transmission of information to 
religious groups at local, regional and 
national levels.
To download the PDF report “Religion, 

Cultural Diversity and Safeguarding 
Australia” please go to http://www.amf.
net.au/PDF/religionCulturalDiversity/
Main_Report.pdf

In addition to the main report, two 
other publications were released in 
connection with the project. The first 
of these is “Muslim Australians: their 
Beliefs, Practices and Institutions” by by 
Professor Abdullah Saeed. 

If there was one book only to be 
recommended reading for Australian 
Catholics about Muslims in Australia, 
it would have to be this excellent, 
straightforward text by Professor Saeed. 
Far too much material is written about 
Islam by non-Muslims, or in reference 
to Muslims in non-Australian locations. 
This book is a simple and accessible 
presentation by a well-known and trusted 
Australian Muslim scholar about the 
religion as it is observed here in our own 
backyard. It is suitable for study groups 
and school groups as well as a general 
reference guide. It does not avoid the 
hard issues and the charges that are often 
laid against Islam, but it does counter 
some of these claims with descriptions 
of the broad teaching and practice that 
exists within Australian Islam. 

It includes outlines of the historical 
beginnings of Islam, and gives the key 
beliefs of the religions. Topics treated 
include Muslim Family Life, Milestones 
in a Muslim’s Life, Muslim Women, 
Holidays and Holy Days, Sacred Places 
and Texts, Food and Drinks, Islam and 
Violence, Islam and Other Religions. 
One chapter specifically addresses 
“Stereotypes and Misconceptions”. 

To download the PDF resource manual 
“Australian Muslims: their Beliefs, 
Practices and Institutions” please go to 
http://www.amf.net.au/PDF/religionCultu
ralDiversity/Resource_Manual.pdf

The third item in this series is called 
“Constructing a Local Multifaith 
Network”, and has been prepared by 
Des Cahill and Michael Leahy. This “kit” 
includes information on why a Local 
Interfaith Network might be desirable 
and how to go about setting up such a 
network. It also includes annotated lists 
of Australian and International interfaith 
organisations and resource websites.

To download the PDF multi-faith 
kit in PDF form go to http://www.amf.
net.au/PDF/religionCulturalDiversity/
Multifaith_Kit.pdf
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As each of you sit 
reading your copy of 
the Ecumenical and 
Interfaith Bulletin, please 
remember that for many 

of you this journal continues to be 
a gratis gift which you receive from 
the Commission – or rather, from 
the good people of the Melbourne 
Catholic Archdiocese who fund it. 

If you are able to part with a $10 
donation for your subscription to the 
Bulletin, it will go a long way toward 
ensuring this publication continues 
to arrive three times a year in your 
letter box. Just send a cheque made 
out to Ecumenical and Interfaith 

I enclose $10.00 for one 12 month subscription (3 issues)  
(cheques made out to Ecumenical and Interfaith Commission) 

Name:      Phone:

Address:

Email Address (for information):

NEW TITLES FOR ECUMENISTS FROM  
CARDINAL WALTER KASPER
“That they may all be one: the call to unity today,” 
Burns and Oates, 2004. 202 pages.
“Sacrament of Unity: the Eucharist and the Church,” 
Herder and Herder, 2004. 184 pages. 

Cardinal Kasper is well known as the German head of the Pontifical Council 
for the Promotion of Christian Unity in Rome. We were very glad to have 
the opportunity of meeting with him during our Conference at Newman 
College in 2003. Now we have the opportunity of getting “inside his head” 
on the key issues of the future direction of Catholic ecumenism and the 

place of the Eucharist in the Communion of Churches. 
Both books are timely. Everyone wants to know what the ecumenical agenda of the 

new papacy will be, and while we cannot second guess the new pontiff on this issue, 
the advice from Cardinal Kasper will be central to any future direction. And Kasper 
does not pussy-foot around in “That they may all be one”. After establishing (contra the 
gain-sayers) the binding character of the Vatican II Decree “Unitatis Redintegratio”, his 
second chapter describes “The current situation in ecumenical theology”. Those who 
attended the 2003 conference will recognise the title from a paper he presented there 
– this paper bears some resemblance to that one – fully updated. Nor does he steer 
clear of the many questions raised by the 2001 document “Dominus Iesus” – which he 
says was necessary for the honesty of the dialogue, even if it could have been worded 
more felicitously. So he discusses terms such as “communio” and “sister churches” and 
seeks out some ways in which a renewed theology of the Spirit might lead to a renewed 
ecumenical ecclesiology. Separate chapters address the Joint Declaration on Justification 
with the Lutherans, the discussion of the Petrine Ministry growing out of John Paul II’s 
invitation in Ut Unum Sint, spiritual ecumenism and the challenge of contemporary 
pluralism.

The other work, “Sacrament of Unity”, was prepared especially with the Year of the 
Eucharist in mind. It is a collection of essays and papers, and so the style and character 
of the work varies from chapter to chapter. The first essay, “The Celebration of the 
Eucharist and the Worshiping life of the Communities”, is based on a letter he wrote 
to his diocese in 1998 when he was bishop of Rottenburg-Stuttgart, and so is very 
practical and pastoral in its approach. By contrast, his fifth chapter “Sacrament of Unity-
Plurality of Aspects” was originally written in 1985 for a German theological journal. 
It is theologically dense, but contains some of the best and most original material of 
the collection. The sixth and final chapter addresses “the essential connection between 
eucharist and church” and hence the cosmic, communal and ecumenical dimensions 
of the Eucharist. But throughout this collection, the ecumenical question remains 
ever present. Non-catholics as well as catholics will benefit from this study as it draws 
out tendrils of Catholic eucharistic theology that have the potential to latch on to the 
eucharistic theologies belonging to the separated communions.

Commission to Box 146 East Melbourne 
8002 VIC. Those who have already donated 
will be able to check their renewal date on 
the address label of this edition.

For those of you who really like a totally 
free gift, and have access to the Internet, 
we remind you that viewing the Bulletin 
on our Website is costs you nothing and 

us next-to-nothing! So if you would 
like to convert your hard-copy 
subscription into a Web Subscription, 
just email David at ecum@melbourne.
catholic.org.au Remember also that a 
fortnightly Email News bulletin (also 
free) is available to keep you up to 
date between Bulletins.

SUBSCRIPTIONS



Saturday 28 May – Sunday 
29 May, 2005
Abraham Conference: A 
Conference of Jews, Christians and 
Muslims 

Keynote Speaker: Abdurrahman 
Wahid (Past President of Indonesia 
and leader fo the largest Muslim 
Organisation in the world)

Theme: The legacy of Abraham: 
Health of Body and Soul

Parkville Campus of Monash 
University, 351 Royal Parade Parkville.

Times: Keynote address on Saturday 
night, Conference proceedings all day 
Sunday.

For more information and 
registration, go to: http://www.
intercultural.org.au/
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DIARY DATES AND COMING EVENTS

Thursday, 9 June 2005 
2pm-4pm
‘Mary: Grace and Hope in Christ’: 
A Seminar to introduce the latest 
ARCIC statement

Catholic Theological College Victoria 
Parade, East Melbourne 

Mary: Grace and Hope in Christ 
is the latest Joint Agreed Statement 
from the Anglican-Roman Catholic 
International Commission (ARCIC), 
released on May 16th in Seattle and 
London.

Monday 4 July – Thursday 7 July, 2005
Jewish-Christian-Muslim 
Conference of Australia. Pallotti 
Conference Centre, Warburton, 
Victoria

An opportunity to experience four 
days of Inter-Religious Dialogue in 
the contemporary Australian context 
– and in the relaxing environment of 
a conference centre set in the Yarra 
Ranges 75 minutes from Central 
Melbourne. Meeting and learning from 
Jews, Christians and Muslims, together, 
leads participants towards a deeper 
understanding of Judaism, Christianity 
and Islam in Australia...and new 
friendships just come naturally. Four 
days of personal stories, accounts and 
insights; engaging group discussions; 
key aspects of each faith explained 
through personal experiences; worship 
experiences; and opportunities to 
explore what brings people together in 
spite of different cultural and religious 
heritage – all in an atmosphere of frank, 
open and personal conversations.

in the Early Church IV. This will be 
the fourth of the triennial Prayer 
and Spirituality in the Early Church 
conferences run by the Centre 
for Early Christian Studies. The 
Conference will focus on aspects of 
the temporal and spiritual concerns 
of the Early Church and their 
expression in private and public 
prayer, liturgy, art, music, and the 
life of early Christians generally. 
Homiletics, poetry and hymnography 
as expressions of the life of the Early 
Church also form an important part 
of this focus. The Conference will be 
of interest to theologians, liturgists, 
historians, and biblical scholars, to 
scholars and students of spirituality, 
asceticism and monasticism, and to 
those with an interest in the Early 
Church generally.

All Christian places filled, but places 
still available for Jewish and Muslim 
participants. Register your interest now 
at: http://www.melbourne.catholic.org.
au/eic/documents/JCMA2005INVITATI
ONtoRegisterVersion2.pdf

6-9 July, 2005
“The Spiritual Life” Prayer And 
Spirituality In The Early Church IV 
International Conference
Presented by the CENTRE FOR EARLY 
CHRISTIAN STUDIES
Australian Catholic University, St. 
Patrick’s Campus, Melbourne
www.prayerspirit.com.au

The Centre for Early Christian Studies 
at Australian Catholic University is 
pleased to announce the forthcoming 
conference, Prayer and Spirituality 

18-22 August, 2005 
The International Conference of 
the Association of Interchurch 
Families will be held at “Noah’s on 
the Beach”, Newcastle, NSW, this year. 
Primarily, for couples and families in 
an interchurch marriage, or thinking 
about such a marriage (usually a 
Roman Catholic and a Christian of 
another communion). Clergy and 
parents of interchurch couples are also 
very welcome. Conference starts with 
registration and evening meal on 18 
August and concludes after lunch on 
the 22 August.

For more information, visit the 
International Association of Interchurch 
Families Website at http://www.
interchurchfamilies.org/confer/australia/
australia.shtm
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